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ABSRACT

Trust has different forms in Islam, including faithfulness in
keeping people’s secrets.Secret is called "SER" in Arabic, the
plural of which is "Asrar". Keeping secrets or "Asrar" has been
made obligatory by Islam for each and every Muslim. Allah Says:
"Fulfill the assurances/promises made with people, indeed you
will be asked about that (promise)". This is considered so
important in Islam’s view that disclosing a person’s secret is
considered as one of the capital sins. There are so many points
being very important have been discussed in the article under
reference in detail to make a beneficial document for all and
sundry who want to further investigate this issue.
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Literal and Idiomatic Meanings of Secret:

Famous Scholar Imam Ahmad bin Faras Al Qazwini has defined it

in his words:
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Literally, “ser” (,») means a thing that is secured by a man with

himself carefully and this is derived from its origin (y ), which

denotes the meaning of preservation of a thing by a man with
himself carefully. It is said: (1! ¢ 2231 &y,1) “I kept a thing or word

secret”. This word is used as an antonym of (w«lf): meaning |

disclosed or declared the same- Imam Raghib Asfahani writes
et M LY “maintaining  secrecy IS opposite  to

“announcing” a thing, as Allah has said: 2% e “Israr”
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(concealing or covering a thing) is the antonym of “Al-I’alaan”
(announcing publically). Allah says: “do secretly and openly” as
quoted above and He adds: os4a 6y , Sgjd b ¢laz “Allah knows the
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things which are kept by them as secret and those which are got
opened by them”.
In another place Allah says:® & 158 5f 3338 1555 “And you people
whether talk secretly or loudly (publicly), Allah Ta’ala knows that.
Imam Raghib has further explained the word “ser” in another
place as he writes:
13 copd 8 oslds| s O Oy b ad) ey b D jlgh) sy A )l
b Sy A s ey sliB W) axy ey bW axy oo s O3B ) el (bsB
Ayl
“Ser” is used for disclosing a thing only to that person for
whom it is intended and to be kept concealed from those to whom
it is not allowed to be disclosed. So this will be disclosed to the
concerned person with the trust that he will not tell the same to any
ones else. So the saying of an Arab that “he told a secret to a
person, means that the same is being demanded from some other
side to be disclosed to one but the one should not tell it (disclose it)
to the others, it is called “ser”. The above cited narration of Allah
is based on this concept ie “He called them and made them
understand openly as well as in privacy”.
Allama Munawi tells the meaning of “Ser” as: gaally «uid) La el
"5J‘Jﬁﬂ"'
("Al-Ser" is that you have concealed.)

While Ibn Manzoor says in this regard: (Sudill 8 atiSall Euasl) jull)
“Ser” is that “saying” which is kept secret in (one’s) heart. Allah
says: ("83) 5 seall pla )

Allah knows a very secret saying of a person rather than the most
secret and private saying as well.

Allah says in another place: (Bat 1535 9 a2 s alay il (f)

(Indeed Allah knows the secrets of their hearts and their
“whisperings”).

From all of the above cited discussion it appears that the word
"ser” is from those of Arabic words which are giving two opposite
(contradictory) meanings at the same time. Hence it denotes the
meaning of “preserving a secret” as well as “disclosing a thing “.

IDIOMATIC DEFINITION OR MEANING
OF “SER” (s~)

Allama Ibn Manzoor Afrigi writes: © J)) geadl g «Cudd) La )
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“Ser” is that which you want to conceal, its plural is “Asrar”.
Allama Fadhal Allah (deceased in 1299 Al-Hijrah) writes in the
“Sharh” of “Al Adab Al-Mufrad”:
) (pa alsd) Jasay ) 2 el lalS sagad) b AN Al ) A L o) JB
10238 5 0o gpla) 5 o lghal my s Laa o i A L lglil (o
Ibn Sina in the 2" Journal under caption, “A’ahd” ( %=) has
written that, the “preservation” of secret is to keep that thing
“secured” in heart in a way that the same should not be disclosed
before other people, disclosure of which has to cause great
disadvantage or misfortune for him.
Allama Ibn Haban, (deceased in 354 Al-Hijrah) mentions the
reason for calling “ser” as “ser” and says: ¥ ai¥ | oo Ladl ) o))
11(5_&_;:,
“Secret is called secret because it is very often disclosed” (before
time).
Regarding maintaining secrecy Imam Mawardi (deceased in 354
Al-Hijrah), writes:
Sl 2eLEY) e JudY) o i g eI G JI Y A e Le pad) GlalS
12.#3313’5@0@5)\.}5‘935@1‘9 chl:J
Safeguarding secret is that power of a man (human being) which
when taken into consideration he secures his secret from becoming
the same public. In this way all his affairs remain safe from being
published; and consequently, neither the effects of this secret will
come to the surface nor their information will become exposed to
all. Hence, when these are not made public through media the
same will ever remain secret and will not be known to any ones.
Imam Jahiz says:
Gl 7 A O ALY £13) 9 ol oll Cpa S e (BAL IR g el OlaiS Lgie
13 puadl Ly alSS (e )8 g3 ol g S (J gucad
Maintaining (preserving) secrecy is such a behavior which is a
combination of dignity,(prestige) seriousness and dutifulness.
Therefore, (it is proved that) disclosure of secret is like uttering
useless negotiation and that person cannot be considered as serious
one who always utters nonsense while talking.
Importance of preserving secrecy in Societal and Islamic
Circles
It goes without saying that the will for “secret keeping” is born
with a man at the time of his birth. In other words it means that it is
an essential part of man’s nature, and this is a very important
component of his life rather we can say that it is an organ of his
body. No doubt, Islam respects the secrets of a man in his life and
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even after his death as it gives due heed to his freedom within the
limits of Islam. Without any binding law, every Muslim by nature
is inclined to observe or keep each desirable secrecy. In Islam
preservation of secret is among those good etiquettes the main
spring (source) of which is the formidable “Faith” in Allah.

Like the life as it passes through different stages, the human nature
of the preservation of secrets is developing day by day and its need
of further strengthening it is also increasing. Due to this fact, the
countries (nations) of the world are framing laws for observing
secrecy so that they may run the affairs of the states in the best
possible disciplined way. If, sometimes an individual happens to
find no way other than punishing his personal servant for violating
his instructions of keeping secrecy, the state is more in need for
that than him, because its hazard is common for all and it can
damage the complete “Ummah”. 14

Different Types of Observing Secrecy

Keeping in view the different considerations of the observation
(security) of “secret” apparently, it seems to be of different kinds,
but when we discern into its intrinsic value, we come to know that
the act of disclosing a secret depends on the benefit or loss of the
man with whom this secret is related. So the disorder which is
intended to be removed or, that well being which is being achieved
(through the same secret) it can be examined through two angles:

(1) The first one is that the person with whom, the secret has
some relevance. In this case, this secret would be
concerned with a real person who will be a man or with that
unreal person eg: a company, an institute or state etc.

(2) The second Angle is the status of those expediencies
which are safeguarded by the Islamic Law or Islamic
Shariah.

These secrets (sers) are further divided into two more

segments:

1. The specific secrets : (~a W) ) 1) those secrets with
which a man’s special prudence is attached; and the Islamic
Shariah, safeguards the same for the reason that the dignity
of mankind is secured. These are also called individual or
personal secrets.

2. The general or common secrets related to the highest
welfare of the state in comparison/contrast to other secrets
are more liable to be given full attention and complete
security. This can be achieved if its security is maintained
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with full determination; and permanent arrangements are
made in this regard. Our "Shariah™ includes a secret in the
list of general secrets provided clear and authentic
"Quranic" or religious text (u<i) is available about the
same, which has restricted its nature or the same are called
common secrets according to the customs/traditions of the
concerned country. All such like secrets relate to different
fields of life, eg economical secrets, political secrets, state
secrets, industrial, defense and state secrets covering
internal security.
It is very difficult to divide secrets to different segments, because
while doing so different kinds of secrets are mixed up with each
other. For example, the secrets related to the profession of a man
are sometimes included in his common as well as special secrets,
which are obtained by him through his profession. Similarly, some
common secrets of a person can also be included in his specific or
special secrets when there is a danger of some devastation to the
state in their disclosure or the Government have passed a
resolution for the inclusion of the same in secrets. 1°
Imam Raghib Asfahani has divided secrets in the following way:
Uadt Lal &SJM&:MA‘}AOMY\ ) AL L L aa) gl i
Lagd 31 &30 Jla JiAN 5 ady o)) a9 Yla Lal g S J 680 La i) 1S il S giS
Cuang Claad) S 131 108 13¢5 ol e (8 Al 9l Al g 283 9 03 5
161150 ggd cudilld
"Secret is of two types: the first one is that to talk to a person and
then put before him his demand to secure that, then this "demand”
is divided into two types: the one is to say to him to preserve his
saying with him (one type is verbal). The second one is that
demand which is expressed through his body language: as he may
take him into isolation and talk to him in low tone (whispering) or
say to him in the outside from the interior gathering. Therefore, it
is said that when a speaker looks here and there while talking to
you, it means that the same saying is intended to be secured by
ou. "
Xjﬂé\g&g}@g\&hﬂ@ﬁuﬁu&aﬁuéﬁgum& A "
17¢) 5 3&l) o (pa ilua) () Al gl alaig asle &) Lo il L) STID e
18 () sy siaalh Ui
The second type is that a thing or an intention which you do not
like to make that public, the first one has been pointed out by the
Prophet (SAWS) in his saying wherein he said: whosoever may
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happen to commit an immoral act, he may cover himself in the
curtains of Allah.
It shows that how much "Shariah™ is eager to secure the secrets of
people. For this purpose the one who wants to say something to a
person which is intended to be kept as secret, he must go with him
in a lonely place and talk to him there. This talking in isolation is
to stand for his verbal request. It is just like requesting him to keep
the secrecy of the saying or act.*®
S £ sl JlaiS g cmalSale S Aidlel a1 Ga g e s JB (e L) AEN I
L gadl g ghlia e¥) gajall (e g (bl Aalad gad s 9 g csligll (1
20, Aalad) lava) g S glal

And the second type has been referred to by the "Ulema"
(Religious Scholars) in this way as it is said: to make a thing public
before it is done, it shows the weakness of the thing intended to be
done. The first type is loyalty in keeping the secret, which is
related to general public, while the second one is only a sanity and
carefulness which is specifically attached to political people.
Shaykh Mubarak Urmavi says:
21 o S ALAIS S i e s AU g aa e ATLTS 5 S e labdal o) e pead) ()
There are two kinds of secret: (1) Your own secret: to preserve it is
an act of wisdom and (2) the second is the secrets of others which
to secure is an act of greatness and good moral.
It is reported in a "Hadith™:

22,((A g Aand (53 JS b Lgd laisd b il gad) zlad e ) glatial))
"Get help for yourself by securing your secret to fulfill your needs
and necessities, because people become jealous to the person who
is prized (gratified) by Allah."
Keeping in view rules regulations and protocol of Islamic Shariah,
security of secrets is a lawful and permissible act.
While sometimes, it is quite a chosen one, in the conditions when it
is a great source/mean of procuring a permissible and lawful thing,
provided there is a religious proof on the same being needed. For
example: if there is a risk of some body's life, property or honor
due to its disclosure or its unveiling can afflict some ( injury/pain)
unpleasing effect on him so that should never be disclosed.. It is
also permissible to secure a secret if there is a good amount of
benefit (for the public interest) which is not causing any harm to
any individual or public.

Educating Children to Strictly Secure Secrets
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Mostly we don't bother about children and forget the fact that they
are living beings and they have the sense of curiosity, hence we
must educate them what is good to be disclosed to others and what
is bad to do so.
Allama Muhammad Noor Syed writes:
Mol A3 3 e JUkY) ALy alu g e A e A ) g 09))
Adad Laall g LMl 9 3 5Y) Radla g Alifiaiag ol la B Jik) 7 Sl Jiag A
B((ondky 3 il 1o
The Prophet (SAWS) gave special attention on inculcating in
children the habit of securing secrets, because this can play a better
role in their present and future life. Similarly, it can protect them
from selfishness and make them play a very basic important role in
the security of the society and its development.
He further says:
Olaalll oy L cilad) Jagly c3aly Y 5\93%)\)&-‘3\?354& Ls.mdﬁh“‘:ﬁ))
24((u'4a.)5 *'a.) J\)«-uif\ ma.) oY C Aasladial) ALY SN e [RA
"It is a reality that the child who is accustomed to securing secrets
will grow in such a conditions that he will imbibe formidable
determination, strong heart and firm articulation, which resultantly
creates a collective trust among the people in securing each others
secrets".
The Prophet Muhammad (SAWS) while bringing up Hadhrat Anas
told him:
2liasa (53 (5 s Brda)
Sayyedana Anas, following the instructions of the Prophet
(SAWS) narrates his story in his own words and says, " One day
when | was playing with children, the Prophet (SAAWS) happened
to come there. He (SAWS) paid "Salam" (greeted us) and then
sent me to another place for fulfilling some of his needful there.
After having done the same when | came home a bit later than the
usual routine of mine, my mother asked me the reason for coming
late. On this | told her that the Prophet (SAWS) had sent me for
fulfilling some of his needful. My mother asked me to tell her the
nature of the needful he had done. To this I replied that "this is a
secret of the Prophet (SAWS)" . Subsequently, she said:
26,((13a) alg asle ) Lo dlil J gy pou (3323 YY)
" Do not discuss the secrets of the Prophet (SAWS) with any one
else.”
In the further explanation of this Narration (Hadith) Allama
Muhammad Noor Syed says:
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Hadrat Anas was advised by his mother, who was a firm believer,
wise, conscious woman, possessing intellect as well as insight,
"not to ever disclose a secret"”. By this advice she gave a lesson to
the mothers of the Muslim Ummah to train their children in
securing secrets.”
For those persons whose profession is of a nature that disclosing
their secrets relatd to their profession might endanger their lives or
business, like doctors and the people involved in medical field,
because mostly, needy people come to them for help him in their
health problems. These people tell them all of their secrets so that
they may help them in their problems. Among these secrets there
are always such secrets which are not intended by the patients to be
ever disclosed by them to their close friends and relatives.

Some of the Personal Secrets and Their Importance
Definition of Personal/Private Secrets:
The personal or private secrets are those which are of a nature
about which the concerned individuals are extremely eager not to
be disclosed to any ones.?®
Or the presence of a secret thing in the body of a person which
includes all those defects (or vices) and diseases which are yearned
by him not to be known to any ones. These defects are related to
his properties and life style etc. The main spring of a person's
private secrets is his individual specific life, because, there are two
aspects of human life:

(1) The first one is that aspect which opens towards the
exterior and from it come into existence all of the social
relations and general activities.

(2) The second aspect is that which is related to his own
person, family members and close friends. The first aspect
is known as general/public life and the second aspect is
called specific or special life. The exterior aspect of an
individual's private life is not in the ownership of other
people. Resultantly, in this aspect no such secrets are
existing which are closely bound to the specific personal
life and the matters related to this aspect of his private life
are not made obligatory by the "Sharia‘ah" to be secured.

The Secrets Related to Matrimonial Relations
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Allah intends to allow establishing a permanent relationship
between a husband and his spouse, by permitting their marriage as
a lawful act. To attain this object Allah has prescribed certain
rights and duties for both the husband and wife for each other to
observe properly. The fulfillment of all these obligations has been
made compulsory for both of them so that the object aimed at by
Allah may be achieved completely without any failure.

Amongst these rights are the rights of spouses related to
matrimonial rights which are the secrets which are common for
both of them and they are equally responsible to secure the same.
When it is said that the relation established by the way of marriage
is such a relation the foundation of which is laying on honesty,
hence the husband and wife both are sources of secret keeping in
numerous fields of life. Therefore, it is not permissible (as per
Islamic law) for them to interfere in each other’s affairs beyond
those limits which are allowed as per "Sharia'ah". So far the wife is
concerned she may compulsorily seek permission of her husband
in several other matters.

The matters which are mostly wanted to be kept secret are their
special relationship (physical contact) of both the spouses and the
negotiations that happen between them at that time. The messenger
of Allah Muhammad (SAWS) has forbidden from talking about all
such things, because this is against the principles of mutual respect
for each other rather as a matter of fact it (disclosing such like
secrets) is the habit of sinful people, who are void of modesty and
(lack morality).?

For this purpose in view, it has been forbidden for the spouses to
disclose that secret which is disliked by them to be unveiled or
which may damage their reputation and good name as specific
secrets of this relationship is unlawful to be made public.

This is quite clear that relation of marriage is a very holy Kkinship.
All of the private matters happening between wife and husband,
fall under this chapter security of which is expedient and
obligatory.

Allah says:30V giua (S 2gal | o)) 2 gially 15890 g

"Fulfill the assurance/promise made with the people, indeed you
will be asked about the promise™.

The most important secret of both the spouses is about their
meetings while they go to bed which is compulsory to be secured
and not allowed to narrate the matters that occur between them.
Hadrat Abu Saeed Khudri says that the prophet (SAWS) says:
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On the day of Judgment, the most degraded person before Allah
would be that who (in this world) used to meet his wife (in
complete privacy) and then made all of her secrets public.
Similarly, another narration is reported from Abu Huraiarh
wherein he says:
¢ pSoullas 1 J88 ¢ ma g pgele D) alu Ll alu g mle ) L A J sy )
Sl e yiial g o i ale AN g amls asle GG A AT IY Ja gl aSie Ja
€ :d@ ‘\JM :d@ 3 Culnd (38 culed :d#&\ié&)%eﬁd@ ceﬂ :\3513
g gaa) o Blb ciliad (isiud Sl (e e Ja U8 eludll e U8
) Jgm by il lga S pany 9 Ll alus g mile ) Lo ) Jom A clgllng
T3 Jia L g0 A 188 cadiaaid (gl g iaadd agdl alu g e A Sla
Gl g Aia b puald sl A Ulhad Gl Adthad Jie od3 Jia Ladl ;e

82 ) s B

When the Prophet Muhammad (SAWS) (getting free from prayer)
said " salam" after prayer , he looked at them (companions) face to
face and said: remain seated at your places. Is there a person
among you who comes to his family, then closes the door and puts
a curtain on it and them covers himself with the curtain of Allah?
The companions said: yes sir. The Prophet (SAWS) said: that after
having done so , he sits ( with his friends) and says: I did this and
did it like this. Hadrat Abu Hurairah says: the companions of the
Prophet (SAWS) became silent. Then he turned to wards the
women and said: is there any one among you who talks like this?
They also became silent. During this time a girl sat on the coil
(strength) of her one knee and started elevating her neck to see the
Prophet (SAWS), so that he may see her and hear her saying. Then
she said: O Prophet (SAWS) of Allah! Indeed! These men and
these women both are talking like that. On this the Prophet
(SAWS) said: do you know what is the example of this case? Then
he (SAWS) said: this is like the incident that there meets a
masculine Satan happens to meet a feminine Satan in a street and
that masculine Satan fulfills his need of "courtship™ with her in a
state when all of the people present there are staring at them.
Imam Shaokani says:
A W gl ) sldd) 4l e oV tdmw ) Enaa g Enaall e )
A ey AdgS g coalil) d) (e SIA Jolil) (g8 (Y I3 g cplaad) gl (e Lagdu
s Al s Y alie) G g Bl (bl g Lgda Aala il dland A s
O calatia g cshagl) Raa) )l Leghu Radlgll jpudU Cpagil aa) S ayjad
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This saying of the Prophet (SAWS) and that of Abu Saeed-Khudri
prove that the matters related to the meetings of the husband and
wife are special secrets the disclosure of which is unlawful for both
of them. The reason for that is this that the person who ever does
such a thing, is among the worst people of the world. He is just like
that (male) Satan who meets a (female) Satan to fulfill his need in
the state of the affairs that all people present there are staring at
him. This is from those great proofs which prove that spreading
news of the meetings of both of the spouses are, equally unlawful
for both of them. Because, by practicing an unlawful act not only a
man is counted among the mischievous people but rather he is
included in the worst people of the world. Similarly, meeting
(physically contacting or having courtship) by a man with his wife
publically is no doubt strictly for bidden in Islam.
(He further adds that): this unlawfulness is restricted to the details
of the discussion related to the private meetings that happen
between the spouses. Also it is restricted to the negotiations or an
act that happens during those private meetings. Discussing simply
the private meetings of a husband and wife is against human
dignity; because this is a purposeless negotiation.
The proof of the permissibility of the secrets of a husband and wife
regarding activities other than their private meetings is Allah's this
ordain:
oy i Aol o gl g Ay il Lald Unaa aal g3) O2arg ) i) e 130 1
34 yald) aglad) AL J8 138 S Tl (e B oy LAl Lall (any 08 281
O you! Remember when the Prophet (SAWS) had said a word to
one of his wives to be kept secret. Then when she disclosed that to
some other person, Allah informed the Prophet (SWAS) regarding
the state of the affairs. The Prophet(SAWS), subsequently made
his wife confess some part of her saying and some part or portion
of the saying was hushed up by him (SAWS). When he (SAWS)
proved the disclosure of the saying to others, the wife asked him as
to who had informed him about that disclosure. On this the Prophet
(SAWS) told her that He was told by the One (Allah) who is great
knowledgeable and well informed.
In this verse the word " Asarra” (u!) means that saying of the
Prophet (SAWS) was that which he (SAWS) had secretly told
"Hafsah" that he (SAWS) had declared his wife "Maria Qubtia™ as
unlawful for himself. Explaining this verse, lbn Abbas says that,
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from "Assara” was meant his (SAWS) telling "Hafsah™ as to who
would be the "Khalifa" (vice regent) after him, but Hadhrat Hafsa
disclosed that to others. However, what ever was the secret, she
went to "Hadhrat Aisha™ and told the same to her. Allah informed
the Prophet (SAWS) about the same. The Prophet (SAWS) called
for Hafsah and told her some of her words that she had uttered
before Aisha Siddiga and retained some of the words with him.
Due to this incident the Prophet (SAWS) got so grieved that he
(SAWS) gave one (Raje'a) divorce to Hafsah. On this Hadrat
Umer Bin Al-Khitab said:
ala g e A e i Jeuy O W) pd Gl 0T B oS oY)
5(wnina) s 0 g0 B (Kilha
If the family of Al-Khitab (father of Hadrat Umer ) had
possessed some goodness, the Prophet (SAWS) would have never
divorced her. Then Hadrat Jabrail (AS) came and asked the
Prophet (SAWS) to make resort to her and hence he (SAWS)
resorted to her.
The Prophet (SAWS) accounted his wife for disclosing his private
(secret) saying which was not related to husband wife special
discussions or acts. This proves that safe guarding such like
common/ordinary secrets is also obligatory.
It is, therefore, quite clear that security of only those secrets
relating to spouses private meetings is not obligatory, but all of
other secrets are also needed to be secured. as it became evident
from the above cited Ahadiths, rather talking about any of the
activities happening in the houses is not advisable. In the
matrimonial life of a couple, the things which are required to be
kept secret out of all of their other matters, can be understood from
the customs and habits of the people of the area. May these
affairs/matters relate to economic, or some deficiency or defect or
with some other things, the people usually do not like them to be
disclosed especially by a member of the family to others.
In the matrimonial life security of secrets is too much needed for
the happy life of the couple. That is why when the day of the
marriage of Umm Ayas Bint Aof Bin Muslim with the King of
"Kandah™ drew nearer, her mother Umama Bint Al-Haris, advising
her said:
la G g b ya) A (o)) ST o) g Al LT Y g <) pal Gt M JIE))
36.((08 (rali al oy Cup) )
"You should neither disobey him in any of the matters, nor
disclose any of his secrets, because if you do not act upon any of
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his advice, it will cause grudge and disliking in his heart against
you. (In addition to that) if you disclose any of his secrets then it is
possible that he may deceive you and avenge you". Due to the
importance of secret, the Prophet (SAWS) called to account his
wife Hafsah, when she disclosed the same secret; as it is contained
in the Quranic verse. It proves that the wife should not disclose any
secrets of her husband.
Securing the secrets of the matrimonial life by the couple is not
only obligatory till their bondage of marriage is intact, rather they
should maintain observing the same obligation even after the
separation of the wife and husband. Regarding this situation Imam
Ghazali has narrated a story that a pious (good) man decided to
divorce his wife, so somebody asked him:
Al il O gtk Lald (3]l e Sgn Y JBlad) 188 Slgd S ) L))
37((?‘5),3'9 BN AL :J Slgialh
"What is her vice due to which you want to divorce her? To this he
replied "a wise person would never disclose his wife's secrets to
others." When he divorced her, somebody asked him, "why did
you divorce her?" On this he said, " what is my concern with other
people's wives?"
Is the real Religious ordain regarding "Secret" (ser) of securing it
or disclosing it?
Is the strict order of Religion to secure or disclose secrets
The genuine state of affairs about the Secret is that it should be
secured what ever the case may be. The proofs are as given below:
(1) Those traditions (Ahadiths) which are reported about the
special/personal secrets which are essential to be secured:
The Prophet (SAWS) says:
A Skas Jllly da N das o) Cpoplaall (e Ol cCpoplaall W) Blas Jal ()
9oyt b aly XS 913 Aa Ll clee (MO L Jg88 &N oﬂﬁjM
B(nie S RIS sy
All members of my Ummah will be forgiven (on the day of
Judgement) but none of the individuals committing sins openly
will be given salvation. Amongst the people who are committing
sins in public is that person who does some act at night dully
covered by Allah with a curtain, but in the dawn he starts saying: O
you! | did such and such last night, while the state of affairs is that
he has spent his night in such a condition that Allah went on
putting on him His curtain to secure his secret, but when it is
dawned, he started removing the same curtain from himself.
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Similarly, Imam Malik has reported a Hadith from Zaid Bin Aslam
and says that a person in the era of the Prophet (SAWS) confessed
to have committed adulteration. The Prophet Muhammad (SAWS)
called for a whip to beat the same person with, but a broken lash
was brought. On this the Prophet (SAWS) said such a whip is
required which may be a little bit superior than that. Then another
whip was brought, the ploughshare of its wood had not yet been
removed. There after the Prophet (SAWS) said once again that
another lash may be brought which may be of inferior nature.
Then another whip was brought which had become a little bit soft
due to its use and the Prophet (SAWS) ordered to beat the person
with the third one. Then he (SAWS) said:
Ui <l 5 g3l8l) 038 e il (pa el 3g3a 08 ) 9l ) S (] 4B 1) L)
39 L) QS e Al Aiadia U 5am Cpa A8 o) g Al iiuntd
O you people! The time has come so that you may restrain your
selves from crossing the limits. The person who commits any of
the mentioned wrong doings, he must cover himself with the
curtain of Allah (should not disclose that before the people
proudly), because the person who makes his sin public in front of
us we would issue decree to be punished according to the
prescribed punishments of Allah.
These two Ahadiths prove that mankind is bound to protect his
secrets to be made public, whether the same secrets are about bad
deeds or good ones. However, if he confesses the same and makes
the same public he would be penalized in the light of the law and
rules of "Islamic Shariah".
Sheikh Abu Uthman Al-Jahiz writes:
el Baal 9 03 ) adlad Cpe il g s La jda glat 131 Al SWY La pudl))
A0.((B gl g i) liba g AN A SI3 o ¢ o
Allah may protect you from all hazards! When a secret slips from
the chest of an individual and it reaches through the tongue of a
companion to the ear of another person, then it never remains a
secret., but it is now liable to be published and made public.
2. The second proof on the compulsion of securing a
secret:
If an individual happens to see an incident faced by another person
which is purely related to his personal/private life, then the witness
propagates and discloses that secret, it is called dishonesty. Where
as an individual listens the secret of a person while he is telling
about that secretly to another person and then he discloses the
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same to others, this is called back biting. These both acts are
forbidden in the light of Islamic Law.
Imam Mawardi says:
soiaa g sl s g A Y ol LBl (e gl 0w Jal) lgd))
9~ e Lag B ) pudall La 1 el glaa (S (O Aazadll g cLiaga (S ) ASAD)
AL ((pote Lagod pgada Laa NS g Sl Wi
May Allah protect you! Spreading another person's secrets is an act
worse than disclosing his own secrets, because this is the show of
one characteristics out of the two ie either this is dishonesty as
some shameful act happened before him and he passed on that to
others, or he tells the others about his own secret (the first one is
dishonesty and the second is back biting). As far as the damage
caused by this disclosure is concerned, the same is either equal or
there is very delicate difference between these two. However, these
both acts are contemptible and the discloser is liable to be blamed
for the same in both the cases.
Similarly, Imam Ghazali says:
O Oy 8 Siy o) Al g casdgiadd Al b pu £LES) Co Oy O A N3 (1))
el g Al O Ja U g LaS A8 calia JS LB L ) g (Gaal) Guald (LS
J5 U ald) i) Ba B D Jady o) AR QAT LN zUS) olg ol g
¥ SIS 5 BsAY) ABda oda (oAl W) WAL Y aaly GaddS L g i
A8 e (8 2idad) Jlas ) ) pead) Jlas ) o8 A 5 Ll ety O Jeardly 559
P2 L((QA A8 (o medly A8 el alany i)
The trustworthy (To whom a secret has been assigned to be
secured), should remain silent about the secret only known to him.
Even it is permissible for him in Shariah if he is compelled
forcefully for disclosing the same, he should refuse. He will not be
counted as liar before Allah if he does so. Because as it is
permissible for a person to keep his vices and other secrets
secured, even he happens to tell a lie for that, in this way he
should behave like that in respect of his (Muslim) brother. This is
wanted because his Muslim brother is also like him and these both
are like one individual. If there is any difference between them
that is on the basis of their bodies. This is the reality about
fraternity. Similarly, when he happens to commit any act in his
presence, so due to this relationship he does not consider his acts to
be excluded from the list of the collective secrets. The reason is
that being his brother aware of his secrets is like the fact to be
knowing himself the same. There is no difference between these
two conditions.
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The focal point of the security of the secrets of others is that sign
of brother hood which keeps all Muslims integrated with each
others. This is also a fact that ascertainment of the said focal point
is not only made in this life of a man rather it remains intact after
his death. This is the reason that the binding conditions for the
laver (the undertaker whose work is restricted to washing the dead
corpse) is not to mention without any dire need the defects of his
body which he has noticed during washing his body.
Khateeb Sharbeeni writes:
(i 083 wiad)y b g aga g S LS 1 ) 0 O Jualdd) (T OM))
285 g g o)y QS oS o) (A sloall g ade Cliaall B AT o) (G esl
A3((nda i) Al Y (el Apd AT 083 a a B gua GO ) Al
If the laver (the undertaker whose work is restricted to washing the
dead corpse) ever happens to see any good signs on the body of the
dead, as either his face is brightly shining or pleasing fragrance is
emitting from his body, mentioning the same to others is better and
good. So that the number of those who are offering his funeral
prayer is increased, but if he sees some bad signs eg, change in his
body smell or change in his body structure, then to tell that to
others is prohibited and unlawful, because it is just like his back
biting and that is not allowed in Islam.
The Prophet (SAWS) says: Luws (& 158 5 aS U ga Cmilaa ) g S3))
(G
Try to discuss the good deeds of those who have died and avoid
from mentioning their sins.
The Prophet (SAWS) also says: s ) A Ji e aiSh Ui Ju (1))
. 45((3},
The person who undertook washing the dead body of a Muslim
and he did not disclose (the seen defects) to others, his misdeeds
would be forgiven by Allah forty times.
3. The proof regarding increasing the number of witnesses
in Adulteration cases than the other cases:
Islam has increased the number of witnesses in the cases of
adulteration only for the reason to bring consistency in
securing the secrets of the people. Allah says:
Olad abgalald plagd Za)ly 19l ol & Cliasall Gsa i Gadlly))
A6((bala
(Those who defame their pious wives with the blame of
adulteration and then cannot produce four witnesses on this act,
shall beaten eighty whips as punitive action)
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The Prophet (SAWS) has pointed out to this. He (SAWS) said to
Hilal Bin Ummia:
AT((S o A 28 Y g cplagd Ray )
(Regarding your wife adulteration) present four witness otherwise
for this blaming sin you will be given punishment with whips).

4. Proof of not disclosing news about adulteration and

arranging compromise:
Adulteration is one of the greatest sins and when an individual
happens to commit the same, Allah likes its concealment (covering
up). Neither the criminal should confess it before the Judge nor
disclose it to any ones else so that immodesty may not spread in
the society, because due to the commitment of only adulteration
the spread of the talks about such incidents is very dangerous for a
Muslim society. The Prophet (SAWS), therefore, said:
Sl 3N s3a (e Gilial (e callagia Ce 1 gghE ) O AT ol 3 1l Lgal))
A8 ((( -l QUIS aple Ak Riadua Wl iy (ha adld ) iy siientd Lind
O, people! Now the time has come to restrain your selves from
crossing/breaking the restricted lines of Allah. Who so ever
amongst you, falls in any one of these immodesties (dirt or filth) he
should cover himself with the sheet of Kindness of Allah, because
the person who would confess the sin, we would proceed
according to the instructions of the Holy Quran to punish him.
Imam Malik reports from Saeed Bin Al- Muasib that" a person
from Aslam Tribe came to Hadrat Abu Bakr and said, | have
committed adulteration”. On this, Abu Bakr said ," have you
disclosed this thing to any ones else except me?". The man said,
"No".
Then Hadrat Abu Bakr said: Jas &) ol call) sl siiad g cald) ) caady)
((49“1_.,; e 7-.'333‘ 50
Show penitence before Allah and cover up yourself with the sheet
of Allah regarding His Kindness, because Allah accepts the
penitence of His servants.
Therefore, when covering up great sins is desirable then securing
these secrets is more desirable as per Islamic Law. For all Musims,
it is better to keep these things as a secret in their hearts and should
not disclose the same without dire need.
5. Those Traditions of the Holy Prophet having been reported in
respect of the secrets related to Professions:

The Islamic Sharia'h has strictly directed Its followers to secure
their secrets related to Professions:
Hadrat Sabit has reported from Anas Bin Malik:
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e alud B (Glalsl) aa quall Ul ala 5 o &) Lo d Jsmy Ao D)
gy (obing ¢ b fuua Lo sl i Lald () Jo cllald cala ) e
GRaad Y sl ¢ e lgd) uﬁ"/\-\ﬂah dbcﬁawe&a‘g&wiuﬁm&\
S (1wl b cshiaat Jan) oy i an ol Al g sl JUB At & Jgmy
The Prophet (SAWS) came to me during the time when | was
playing with the boys. "He greeted us with "Salam" and then sent
me for some needful. Due to this reason | got late to go to my
mother, but when | came to her, she asked: "why did you come
late?" 1 replied that the Prophet (SAWS) had sent me for fulfilling
some of his needful. She asked as to what was the needful? I said
that the same is secret. She said, "Its ok, do not disclose the secret
of the Prophet before any ones.”. Hadrat Anas says, " O Sabit! By
Allah! If | had to disclose the same to any body, | would have told
that only to you."
6. Securing Secrets of the Muslims is the basis for success in the
life herein- after.
The Prophet (SAWS) says: 52-((*aLll a 3 aif o s Labisa sica (3a))
The person who covers up a Muslim (does not disclose his secret),
will be covered with a curtain by Allah on the Day of Judgment.
Similarly, He (SAWS) says:
a4 ot Y LA B e ae i Y))
53((;“1:&
7. lIslam has time and again advised the Muslim not to make their
secrets
public without a dire need.
Those secrets which may cause disorder in the moral
mechanism of the society comes under the serious crimes of
spreading vulgarity, from which Allah had forbidden His
servants by this ordain:
5 WA B A Qlde agd ghal Cpdll B Rda W audd o) Qg Cpdll O))
545 AY
"Do remember that those people who want to spread Immodesty
among the Muslims, for them there is painful torment
(punishment) in the world here in after".
When it is clarified from the above statements that the main view
point of Islam is to attain welfare of the life herein after and the
sources necessary for that, so simultaneously, it also has been
clarified that covering up/securing secrets is also essential, because
it is one of the sources of the said good well.
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Having discussed a sufficient amount of arguments here in, these
speak of the fact that in Islam the main essence of all things is
securing a secret and folding the same as much as possible.*

CONCLUSION

From the above discussion it has been established that the nature of
a man is that he always intensifies his efforts to attain benefits
and not to face any loss in the struggle of his life. His desire is to
achieve the target. For example, now a day this is our aim to
combat the hostile powers and achieve the target without being
harmed by them. This is possible only when we are determined to
safeguard our secrets. This is also necessary for that purpose to
strengthen ourselves to the extent that we may become equally
strong or stronger than our enemies. Resultantly, this would also be
direly required that we may, properly utilize the same power when
need be. For achieving the same target, safeguarding the secrets is
very essential.

Maintenance of official and national secrets has been proved to be
an unavoidable obligation of each Muslim. This has been
substantiated by the Quranic verses and Ahadith of the Prophet
(SAWS). In addition to that, the sayings and practices of the
Prophet (SAWS), his companions, Tabi‘aeen and the other true
Muslims' words and practices are supporting the same proposition.
Hence, it is proved that safeguarding secrets is the religious as well
as official duty of each reasonable person. This is very much
binding on those who are assigned duties in national security and
political movements of the beloved country. If they abide by the
instructions of Quran and the sayings of the Prophet (SAWS) as
already explained in this article, we are sure that they would come
out victorious in the struggle of their lives.
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